TWO TECHNICAL TERMS IN GREEK
PROGYMNASMATA TREATISES*
I offer here two discussions of technical terms in Greek progymnasmata treatises: the heading of γνώμη in the exercise in loci
communes (κοιν ς τόπος) in Ps.-Hermogenes, Progym. 6 p. 12,8
Rabe; and the heading of ν μέρει . . . τν κθεσιν in the exercise in
Confirmation (κατασκευή) in Aphthonius, Progym. VI p. 14,1
Rabe. My aim is twofold: first, to correct and augment three modern translations; and second, to elucidate the theory and practice of
these two headings in ancient and Byzantine progymnasmata (treatises, model exercises, and commentaries). With the exception of
the three translations,1 there is no previous modern scholarship on
either heading.
1. The heading of γνώμη in [Hermog.] Progym. 6 p. 12,8 Rabe
The basic definition of γνώμη is a considered thought or judgment. In literature, the γνώμη or “maxim” takes as its subject
“human life or the terms of human existence, articulated as a succinct general truth or instruction.”2 Found especially in archaic
poetry, Euripidean tragedy, and the comedies of Menander, many
such maxims circulated in collections and were used in ancient
schools.3 In rhetorical theory, a γνώμη could serve in a logical argument as the major premise or conclusion of an enthymeme
*) I am grateful to Jeffrey Beneker, Malcolm Heath, and the editors of this
journal for their valuable suggestions and criticisms. This article was accepted for
publication by RhM before M. Patillon’s edition had appeared in print (cf. n. 1). To
avoid a lengthy postscript, the discussion of Patillon’s views was subsequently
integrated into the argument while the article’s main theses remained unchanged.
1) C. S. Baldwin, Medieval rhetoric and poetic to 1400 interpreted from representative works, Gloucester 1928; G. A. Kennedy, Progymnasmata: Greek Textbooks of Prose Composition and Rhetoric, Atlanta 2003; M. Patillon, Corpus
Rhetoricum, Paris 2008.
2) M. S. Silk, OCD3 (2003) 640.
3) Silk (above, n. 2) 640.
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(Arist. Rhet. II 21, 1393a25 f.), or could be used simply as a means
of adornment (Quint. Inst. or. 8,5).4 For the authors of progymnasmata treatises, the term γνώμη never takes on the specific Aristotelian meaning and only once refers to a means of adornment.5
Rather, these writers use the term mainly to refer to (1) the elementary exercise in which students elaborated on the truth of a
given γνώμη,6 and (2) any considered thought or judgment.7
How, then, should one understand the term γνώμη in Ps.Hermogenes’ division of the headings of loci communes? “One
should proceed as follows: first, by examination of the opposite;
then, the act itself; then, the comparison; then, the γνώμη; then you
will slander his past life conjecturally from his present one; then
you will reject pity by means of the so-called final headings and a
vivid description of the act.”8 C. S. Baldwin translates γνώμη here
as “proverb”, G. A. Kennedy as “maxim”, and M. Patillon as “mentalité”.9 Ps.-Hermogenes follows this division with a sample elaboration of an exercise against a temple robber, in which he says:
“You will also examine the γνώμη on the basis of which he came to
this point: ‘Being unwilling to farm, he wished to become rich from
such things.’ ”10 Patillon again translates γνώμη as “mentalité”.
Baldwin again interprets it as a “proverb” and Kennedy as a “max4) See R. D. Anderson, Jr., Glossary of Greek Rhetorical Terms, Leuven
2000, 30–32, for further discussion.
5) Theon, Progym. 91,13–92,22 p. 55–56 Patillon.
6) The exercise is discussed by Theon, Progym. 96,24–97,3 p.18–19 Patillon
as a type of chreia. The exercise is also discussed by [Hermog.] Progym. 4 p. 8,16–
10,21 Rabe; Aphth. Progym. IV p. 7,1–10,7 Rabe; and Nicol. Progym. p. 25,1–29,6
Felten. The word γνώμη refers exclusively to the exercise in Nicolaus and (with the
exception of the passage under discussion) in Ps.-Hermogenes.
7) Theon, Progym. 108,33 p. 65; 119,13 p. 68 Patillon; Aphth. Progym. III
p. 6,1.15, VI p. 14,11.13, VII p. 18,8.11.14, VII 19,12.16, IX p. 29,21–30,1, XIV
p. 48,1–2 Rabe.
8) Progym. 6 p. 12,6–11 Rabe: χρ δ οτως προάγειν· πρτα κατ! τν
ξέτασιν το# ναντίου, ε%τα α&τ τ πρ'γμα, ε%τα ( σύγκρισις, ε%τα ( γνώμη, ε%τα
στοχαστικς τ ν παρελθόντα βίον -π το# παρόντος διαβαλε/ς, ε%τα κβαλε/ς τ ν
λεον το/ς τελικο/ς κεφαλαίοις καλουμένοις κα1 2ποτυπώσει το# πράγματος.
9) Baldwin (above, n. 1) 29; Kennedy (above, n. 1) 79; Patillon (above, n. 1)
191.
10) Progym. 6 p. 14,1–3 Rabe: ξετάσεις δ κα1 τν γνώμην, -φ3 4ς 5λθεν π1
το#το, 6τι 7μ βουλόμενος γεωργε/ν -π τοιούτων πλουτε/ν θέλει8. In his sample
exercise Ps.-Hermogenes places the heading of γνώμη after the attack on the temple
robber’s past life instead of before it, as he recommended in his division.
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im”, apparently in the sense of a general truth about human life.11
One could imagine a maxim that would express similar ideas (e. g.,
“it is better to work the land than to do evil” or “nothing is better
than working the land”). However, Ps.-Hermogenes has not presented the heading of γνώμη in the form of a pithy, universal claim
about human life. Based on a comparative study of the progymnasmata treatises of Ps.-Hermogenes and Aphthonius, the model
exercises in Libanius, and John Doxapatres’ Homiliae in Aphthonium,12 I argue that the heading of γνώμη in Ps.-Hermogenes
means “state of mind” or “way of thinking” (Patillon’s “la mentalité”).13 In fact, it means the same thing in Ps.-Hermogenes as it
does in Aphthonius. Aphthonius divides the exercise in loci communes as follows:
After [the introduction] you will place first the heading “from the
opposite”; then you will add the exposition – not as though teaching
it (for it is well known), but as though provoking the listener. After
which you will add the comparison, bringing the greater thing together in juxtaposition with the thing for which he is being accused.
Then the so-called heading of γνώμη, slandering the thought process
of the agent. Then a digression, vilifying his past life conjecturally.
Then a rejection of pity, and the end of the exercise is the final headings: the legal, just, expedient, possible, honorable, result.14

Note that in both divisions of the exercise, the heading of γνώμη is
placed between the comparison and the criticism of the subject’s
past life. Patillon translates Aphthonius’ heading of γνώμη as “l’intention”,15 whereas he translated the same heading in Ps.-Hermogenes as “la mentalité”. However, he elsewhere shows that Ps.11) Baldwin (above, n. 1) 30; Kennedy (above, n. 1) 80. Kennedy translates
τν γνώμην, -φ3 4ς 5λθεν π1 το#το as “the maxim w h i c h d e s c r i b e s h o w he
came to this” (my emphasis).
12) Editions cited: H. Rabe, Hermogenis Opera, Leipzig 1913; Rabe, Aphthonii Progymnasmata, Leipzig 1926; R. Foerster, Libanii Progymnasmata, VIII,
Leipzig 1915; C. Walz, Rhetores Graeci, 9 vols., London 1832–1836.
13) Patillon (above, n. 1) 193.
14) Progym. VII p. 17,5–15 Rabe: μεθ3 9 θήσεις κεφάλαιον πρτον κ το#
ναντίου, ε%τα ποίσεις τν κθεσιν ο&χ :ς διδάσκων, γνωσται γάρ, -λλ3 :ς
παροξύνων τ ν -κροώμενον· μεθ3 ;ν ποίσεις τν σύγκρισιν κ παραθέσεως
συνάγων τ< κατηγορουμέν= τ με/ζον· ε%τα γνώμην κεφάλαιον οτω καλούμενον,
διαβάλλων τν το# πράξαντος διάνοιαν· ε%τα παρέκβασιν, στοχαστικς κακίζων
τ ν φθάσαντα βίον· πειτα λέου κβολήν, κα1 τελευτα/α το# προγυμνάσματος τ!
τελικ! κεφάλαια, νόμιμον, δίκαιον, συμφέρον, δυνατόν, νδοξον, κβησόμενον.
15) Patillon (above, n. 1) 127.
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Hermogenes’ heading of γνώμη and Aphthonius’ heading of γνώμη
are in fact the same.16
In his sample exercise against a murderer, Aphthonius elaborates the heading γνώμη as follows:
It naturally follows for all other men that, even if they do the most terrible things, they at least separate their γνώμη from their action, but the
tyrant alone is unable to state that his audacious act was involuntary.
For if he attempted to become a tyrant unwillingly, perhaps someone
would release him from judgment. But since he acted after full deliberation, how is it just to exclude what originated by means of γνώμη before the deeds?17

At first glance Aphthonius’ general criticism of the murderer’s
wicked intentions seems quite different from Ps.-Hermogenes’
specific criticism of the temple robber’s unwillingness to take up
farming. However, Libanius’ model exercises show that the two
conceptions could be treated as one in practice. In his elaboration
of the heading of γνώμη in his exercises,18 Libanius suggests legitimate occupations that the subject could and should have followed
(as in Ps.-Hermogenes) if he had not been so wicked (as in Aphthonius).19 In addition, the Byzantine critic John Doxapatres understood the heading of γνώμη in Ps.-Hermogenes and Aphthonius
as aiming at the same goal. In his commentary on the phrase, “next
the so-called heading of γνώμη” (Aphth. Progym. VII p. 17,10
Rabe), Doxapatres says:
In the heading of γνώμη we say either that this man has done the terrible thing not unwillingly, but willingly, and for this reason deserves
very great punishment; or that being wicked and having become ac16) Patillon (above, n. 1) 231 compares the different ancient divisions of the
heading of loci communes. He describes Ps.-Hermogenes and Aphthonius alike as
having a heading of “intention”.
17) Progym. VII p. 19,11–17 Rabe: ?πεται το/ς @λλοις Aπασιν -νθρώποις,
κBν δεινότατα πράξωσι, τν γνώμην γο#ν ξελέσθαι τCς πράξεως, μόνος δ
τύραννος -κούσιον εDπε/ν ο&κ σχε τν τόλμαν. εD μν γ!ρ @κων νεχείρει τ<
τυραννε/ν, τυχ ν @ν τις α&τ ν -φCκε τCς δίκης· πειδ δ βεβουλευμένως δρασε,
πο# δίκαιον 2πεξελε/ν τ πρ τν ργων τE γνώμF γενόμενον;
18) Libanius does not label his headings, and so does not actually use the
word γνώμη.
19) These occupations include farming, sailing, working in the agora, pursuing a trade, serving as a mercenary, and – with an allusion to the example of Demosthenes – donating money, volunteering to serve as choral producer, and providing
dowries to poor men’s daughters. See Libanius, Loci communes 1,26 (VIII
p. 169,10–170,3), 2,19 (VIII p. 180,5–13), and 4,17–18 (VIII p. 201,5–16 Foerster).
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customed to doing wicked acts, and not wishing to apply himself to
farming or commerce, he also wants to become rich from the terrible
things. For example, if speaking against a temple robber or tomb robber or thief or violent man or robber, we will say: “All other men, even
if they stumble unwillingly, are punished; but this man, not being able
to say that he erred unwillingly, how will he go unpunished?” Or “Unwilling to do fitting things and to make his livelihood on a just pretext,
he considered how to become rich from other people’s belongings.”20

Doxapatres thus shows that the heading of γνώμη can be approached in two ways, following either the method of Aphthonius
(i. e. the first example, “All other men . . .”) or that of Ps.-Hermogenes (i. e. the second example, “Unwilling to do fitting things
. . .”). Both methods of elaborating the heading emphasize the subject’s evil way of thinking. As Doxapatres explains in a later passage, “the heading of γνώμη is called this because in it we scrutinize
the subject’s γνώμη, in accordance with which he did this particular thing.”21 Rather than referring to one specific (and evil) judgment, γνώμη as a heading of loci communes in Ps.-Hermogenes
and Aphthonius refers to the subject’s judgment in general, his entire way of thinking or mental outlook. For Ps.-Hermogenes and
Libanius, the subject’s γνώμη is reflected specifically in his choice
of occupation; Aphthonius’s conception is more general; Doxapatres allows for both approaches. In all these cases, γνώμη is a fundamentally ethical heading; one might understand it as the mental
component of the subject’s character, and thus nearly synonymous
with character itself. The goal of this heading in loci communes is
to show that the evil of the subject’s actions is matched and caused
by the evil of his conscious, informed, and deliberate judgments.

20) II p. 392,11–22 Walz: ν τE γνώμF τ< κεφαλαί= Hτοι το#το λέγομεν, 6τι
ο&κ @κων τ δειν ν οIτος πεποίηκεν, -λλ3 JκKν κα1 παρ! το#το τιμωρίας μεγίστης
@ξιος, L 6τι πονηρ ς Mν κα1 τ! πονηρ! θισθε1ς πράττειν, κα1 γεωργίN μ
βουλόμενος προσενέχειν L μπορίN· -π δ τν δεινν πλουτε/ν βούλεται, οOον εD
κατ! Pεροσύλου L τυμβωρύχου L κλέπτου L βιαίου L Aρπαγος λέγοντες ρο#μεν· οP
μν @λλοι @νθρωποι κBν @κοντες πταίσωσι, τιμωρο#νται· οIτος δ μ χων εDπε/ν
:ς @κων Qμαρτε, πς ο& τιμωρηθήσεται· L 6τι μ θέλων τ! προσήκοντα πράττειν
μηδ τ ν βίον κ δικαίας χειν προφάσεως, κ τν -λλοτρίων πλουτε/ν σκέψατο.
21) II p. 393,12–14 Walz: οτω δ καλε/ται τ κεφάλαιον γνώμη, διότι ν
α&τ< τν το# προσώπου ξετάζομεν γνώμην, καθ3 ;ν τόδε τι πραξεν.
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2. The heading of ν μέρει θε/ναι τν κθεσιν
in Aphth. Progym. VI p. 14,1 Rabe
Aphthonius divides the exercise in Confirmation as follows:
“Those confirming must use the headings opposite of those in
Refutation, and, first, state the good reputation of the speaker, ε%τα
ν μέρει θε/ναι τν κθεσιν, and use the opposite headings . . .”22
Kennedy translates ε%τα ν μέρει θε/ναι τν κθεσιν as “then, in
turn, provide an exposition”, and Patillon translates it as “et on
mettra en deuxième position l’exposé”.23 Kennedy’s “in turn” (ν
μέρει) is an unnecessary duplication of the sense of ε%τα and is not
paralleled in Aphthonius. Patillon’s “en deuxième position” combines ε%τα with ν μέρει as one expression. I argue that both translations are incorrect here, as may be seen from ancient and Byzantine theory and practice.
The Byzantine commentator John Doxapatres shows that
ν μέρει θε/ναι τν κθεσιν means “to provide a piecemeal (i. e.
part by part) exposition”. In his discussion of Aphthonius’ sample exercise, Doxapatres paraphrases ν μέρει with the adjective
μερική in the phrase ( μερικ κθεσις (II p. 361,9 Walz). In addition, in his commentary on the passage quoted above, he shows
that the “piecemeal exposition” of Confirmation presupposes
the fuller exposition of the corresponding Refutation that preceded it:
It is not in Refutation that he (sc. Aphthonius) said that one must
make a piecemeal exposition (ν μέρει . . . τν κθεσιν), but in Confirmation, for some such reason as this. For since one must refute the
same things as one undertakes to confirm, but we refute first and then
confirm, for this reason we expound the matter in its entirety
(Sλοσχερς) in the Refutation, ⟨but not in the Confirmation⟩,24 be22) Progym. VI p. 13,24–14,2 Rabe: δε/ δ κατασκευάζοντας το/ς ναντίοις
χρήσασθαι τCς -νασκευCς κα1 πρτον μν εDπε/ν ε&φημίαν το# φήσαντος, ε%τα ν
μέρει θε/ναι τν κθεσιν, κα1 το/ς ναντίοις χρήσασθαι κεφαλαίοις . . .
23) Kennedy (above, n. 1) 103–104; Patillon (above, n. 1) 124.
24) There is apparently a small gap in the text at II p. 357,16 Walz; the phrase
ν μν τE -νασκευE (II p. 357,15) is not answered by a ν δ τE κατασκευE, as happens below in II p. 357,20–23. Something like “but not in the Confirmation” or
“but only piecemeal in the Confirmation” would supply the necessary sense. Cf.
the anonymous scholia to Aphthonius: πειδ γ!ρ τ α&τ δέον -νασκευάζειν κα1
κατασκευάζειν, ο& δε/ προεκθεμένους 6λον ν τE -νασκευE τ διήγημα ταυτολογε/ν διόλου πάλιν ν τE κατασκευE (“For since one must refute and confirm the
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cause the listeners have already learned it in the Refutation and have
no need to learn the same things again. Or since dramatic narratives
are easy to refute, but difficult to confirm, for this reason in the Refutation we expound the matter gathered in one place (-θρόον), inasmuch as we are able to refute everything in the exposition, but in the
Confirmation we do not expound it gathered in one place; rather, there
are times when we even omit some of the things that were expounded
in the Refutation,25 inasmuch as we are not well equipped for a Confirmation of every detail.26

This interpretation of ν μέρει θε/ναι κθεσιν also makes better
sense of surviving examples of the exercise in Confirmation. Aphthonius provides a sample Refutation (-νασκευή) of the myth of
Daphne and a sample Confirmation of the same. His full exposition of the myth in the Refutation runs as follows:
“Daphne,” he says, “came forth from Earth and Ladon, and, surpassing the majority in beauty, she made the Pythian her lover. And loving,
he pursued, but pursuing, did not catch; rather, Earth having received
her child produced a flower with the same name as the girl. And he
crowned her, transformed, and the plant became a garland set up on the
Pythian tripod because of his desire for the mortal girl, and he makes
the growth a token of his art.” And that is the myth that they have told,
but it remains to test it from the following.27
same thing, one must not, after setting forth the narrative as a whole in the Refutation, repeat it all over again in the Confirmation”, II p. 30,23–25 Walz).
25) “Expounded in the Refutation”: Reading -νασκευE for κατασκευE in II
p. 357,23 Walz.
26) II p. 357,11–25 Walz: ν τE -νασκευE ο&κ ε%πε δε/ν ν μέρει ποιε/σθαι
τν κθεσιν, -λλ3 ν τE κατασκευE δι3 αDτίαν τοιαύτην. πειδ γ!ρ τ! α&τ! δέον
-νασκευάζειν, Aπερ κα1 κατασκευάζειν νδέχεται, πρτον δ -νασκευάζομεν κα1
οτω κατασκευάζομεν, δι! το#το ν μν τE -νασκευE Sλοσχερς τ πρ'γμα
κτιθέμεθα, δι! τ Hδη τοWς -κροατ!ς α&τ μαθε/ν ν τE -νασκευE, κα1 μ πάλιν
χρείαν χειν τ! α&τ! μανθάνειν· L πειδ τ! δραματικ! διηγήματα ε&κόλως
-νασκευάζεται, κατασκευάζεται δ δυσκόλως, δι! το#το ν μν τE -νασκευE
-θρόον κτιθέμεθα τ πρ'γμα, Aτε δ κα1 πάντα τ! ν τE κθέσει -νασκευάσαι
δυνάμενοι, ν δ τE κατασκευE ο&κ κτιθέμεθα α&τ -θρόον, -λλ3 σθ3 6τε καί τινα
τν ν τE -νασκευE [κατασκευE Walz] κτεθέντων παραλιμπάνομεν, Aτε δ μ
ε&πόρως τCς πρ ς πYντα κατασκευCς χοντες. This subject is similarly treated by the
anonymous scholia to Aphthonius (II p. 30,22–31,3 Walz).
27) Aphth., Progym. V p. 11,7–15 Rabe: Δάφνη, φησί, ΓCς προCλθε κα1
Λάδωνος, κα1 τν _ψιν τν πολλν διαφέρουσα ραστν JαυτCς ποιε/το τ ν
Πύθιον · b δ ρν μν δίωκε, διώκων δ ο&κ cρει, -λλ3 ( ΓC τν πα/δα δεξαμένη
@νθος Sμώνυμον τCς κόρης -νέδωκε· κα1 μεταβεβλημένην στεφανώσατο, κα1 τ
φυτ ν στέφανος εDς Πύθιον τ ν τρίποδα δι! πόθον τ ν π1 κόρF θνητE προτιθέμενος
κα1 τ βλάστημα γνώρισμα ποιε/ται τCς τέχνης. κα1 9 μν μεμυθολογήκασι, τάδε·
πάρεστι δ λεγχον λαβε/ν κ τν φεξCς.
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In the corresponding Confirmation, however, Aphthonius provides only a piecemeal exposition, which begins immediately after
the end of the proem: “For although he said such things, some disbelieve. ‘Daphne,’ he says, ‘came forth from Earth and Ladon.’ ”28
Doxapatres quotes this and identifies it as the “piecemeal exposition”: το#τό στιν ( μερικ κθεσις, 4ς ν τE μεθόδ= μνημόνευσε
λέγων, 6τι ν μέρει δ θε/ναι τν κθεσιν (II p. 361,9–10 Walz). In
light of his earlier discussion at II p. 357,10–25 Walz, we should
understand Doxapatres to mean that this is the beginning of
the piecemeal exposition, not the whole thing. Aphthonius’ piecemeal exposition goes on to discuss Daphne’s parents (Progym. VI
p. 14,16–20 Rabe; cf. the earlier full exposition in Progym. V p. 11,7
Rabe), her beauty (Progym. VI p. 15,1–7; cf. V p. 11,7–8), Apollo
falling in love with her (Progym. VI p. 15,8–13; cf. V p. 11,8–9),
Apollo pursuing but not catching her (Progym. VI p. 15,14–21; cf.
V p. 11,9), her mother receiving her (Progym. VI p. 15,22–16,2; cf.
V p. 11,10), her transformation into the laurel (Progym. VI p. 16,3–
5; cf. V p. 11,10–11), and her role in Apollo’s cult (Progym. VI
p. 16,6–14; cf. V p. 11,11–14 Rabe).
The practice of supplying a piecemeal exposition in Confirmation is found regularly in other model progymnasmata, as well.
In a pair of exercises falsely attributed to Libanius,29 the Refutation
provides a full exposition of the story of the lesser Ajax (Refutation 2,1–2 [VIII p. 128,15–129,13 Foerster]), while the Confirmation gives only a piecemeal exposition, briefly mentioning the circumstances of the rape, the Greeks’ failure to recognize the crime,
Ajax’s flight before trial, the public disagreement of Menelaus and
Agamemnon, and Menelaus’ misadventures on the return voyage
(Confirmation 3,1–13 [VIII p. 150,21–154,22 Foerster]). The practice is also found in pairs of progymnasmata by Ps.-Nicolaus,30 as
28) Aphth., Progym. VI p. 14,16 Rabe: οOα γ!ρ εDπόντος τινς -πιστο#σι.
Δάφνη, φησί, ΓCς προCλθε κα1 Λάδωνος.
29) Refutation 2 and Confirmation 3 were declared spurious by R. Foerster
and K. Münscher, Libanios, RE XII (1925) 2520. A. F. Norman, Libanius: Selected
Orations, I, Cambridge, Mass. 1969, xlix, however, believed that Refutation 2 was
genuine.
30) Cf. the full expositions of the stories of Alcestis, Penthesilaea, Pasiphae,
Niobe, and Medea in Ps.-Nicolaus’ Refutations (I p. 284,7–15, p. 289,11–21,
p. 307,18–30, p. 310,18–30, p. 312,14–30 Walz) with the piecemeal expositions in
their corresponding Confirmations (beginning from I p. 314,15–17, p. 316,19–21,
p. 298,15–16, p. 304,29–31, p. 301,14–17 Walz).
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well as in pairs by Nikephoros Basilakes,31 George Pachymeres,32
and two anonymous Byzantine authors.33 In every case in which
paired exercises are preserved, the Refutation provides a full exposition of the myth, while the Confirmation gives only a piecemeal
exposition. This rule holds true even when only one exercise of a
presumed pair appears in a collection. In Ps.-Nicolaus’ Progymnasmata, while the unpaired Refutations of the stories of the Centaurs and Candaules give full expositions of the stories,34 the unpaired Confirmations of the stories of the judgment over Achilles’
arms, Narcissus, Danae, and Orestes give only piecemeal expositions.35
Iowa City, Iowa (U. S. A.)
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31) Cf. the full exposition of the story of Atalanta in the Refutation
(I p. 450,17–30 Walz) with the piecemeal exposition in the corresponding Confirmation (beginning from I p. 454,26–455,3 Walz).
32) Cf. the full exposition of the story of the rose in the Refutation
(I p. 558,1–9 Walz) with the piecemeal one in the Confirmation (beginning from
I p. 559,32–560,2 Walz). (The Refutation is wrongly labeled a κατασκευή at
I p. 557,17, while the Confirmation is labeled κατασκευ κ το# ναντίου at
I p. 559,24–25 Walz.)
33) Cf. the full exposition of the story of the plane tree in the Refutation
(I p. 609,20–28 Walz) with the piecemeal one in the Confirmation (beginning from
I p. 612,12–14 Walz). Cf. also the full exposition of the story of Ganymedes in the
Refutation (II p. 350,5–15 Walz) with the piecemeal one in the Confirmation (beginning from I p. 367,1–2 Walz).
34) Full expositions found in Refutations without corresponding Confirmations: Centaurs (I p. 286,5–13 Walz) and Candaules (I p. 287,22–288,1 Walz).
35) Piecemeal expositions found in Confirmations without corresponding
Refutations: The judgment over Achilles’ arms (beginning from I p. 292,6–8 Walz),
Narcissus (beginning from I p. 294,17–19 Walz), Danae (beginning from I p. 296,
6–7 Walz), and Orestes (beginning from I p. 318,12–17 Walz; the piecemeal exposition begins in the course of the proem).

