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THE WEDDING OF CEYX

The object of these pages is to say what can be said or
reasonably conjectured, in the present state of knowledge, about
the Hesiodic K+jwsxog yduog.

It was, we believe, an independent poem, and not an episode
forming part of the Cataloguel) or a piece expanded from or
interpolated into the Catalogue?). These views are based on
Plutarch’s expression (Mor. 730 F) ¢ wov Kvjvrog yduov eic ta
*Haddov magepfaldy. But this need only mean, “whoever foisted
the Wedding of Ceyx on Hesiod”. We may compare the words of
the scholiast on Pindar Nem. 2. 1 (iii 29. 12 ff Dr.) about the later
Homeridae: dmpaveic 6¢ éyévovro oi mepi Kidvabov, o¥s paot molid
1@y ndy momjoavrag dufalety eic iy * Ourjpov moimow. Cynaethus
was not accused (so far as we know) of interpolating lines into
Homert’s poems, but of passing off spurious poems as Homer’s:
7y 8¢ 6 Kvvabos 10 yévog Xiog, bs xal véw émiypapouévar < Outjpov
moumudrwy Tov el *AndAAwva yeypapas Guvov dvaréleixey adrd.

That the marriage of Ceyx to Alcyone and their metamor-
phosis into birds was briefly dealt with in the Catalogue is now
shown by P. Oxy. 2483 fr. 1 col. ii. It came in the section devoted
to the daughters of Aeolus. It is to this passage, apparently, that
Julian alludes in the passage printed by Rzach as Hes. fr. 159.
The Krjvxog yduog, we hope to show, was concerned with other
events?).

1) Rzach, RE VIII 1207.

2) Wilamowitz, Hermes 18, 1883, 417 n. 2 = Kl. Schr. T 132, o;
Hermes 40, 1905, 123 = Kl. Schr. IV 176; Die Heimkehr des Odysseus
(1927) 80, 1; doxography in J.Schwartz, Pseudo-Hesiodeia 200.

3) The Aspis is another poem that has wrongly been regarded as an
interpolation into the Catalogue. We are told that lines 1—56 stood in the
Catalogue; it follows that the remaining 424 lines did not. No-one ever
put them into the Catalogue; on the contrary, the Alcmena-choia was
taken out of it to make a preface for the Cycnus-poem.
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1. Heracles left by the Argonauts at Aphetae

The main subject of the poem, or one of the main subjects*),
was the wedding-feast of Ceyx, at which Heracles intervened.
We shall consider the testimonies in a moment; but first we must
notice a passage in the scholia to Apollonius of Rhodes (1. 1289)
about Heracles leaving the Argo at Aphetae on the Pagasaean
gulf (fr. 154 Rz.): “Holodog &v tie Kijuxog yduwe éxfdvra gnoly
adrov &p’ Bdarog Liftnow ijs Mayymoiag mepl Tds Gmo Tijs dpéocws
atrot > Agerag valovuévag dmodeupdijvar. ’ Avtipayog 68 év Tiju Avdm
(fr. 58 Wyss) gnoiy xpifactévra vov “HpaxAéa dud 70 xavafagei-
oBas vy > Apyd Do 70 Fiowos ). With this passage are to be com-
pared Herodotus 7. 193: €71 8¢ y@pos &v T xéAmawt TovTwe Tijg
Maywoing, 80a Aéyerar tov “HpaxAéa xatadewpdijyar mo Irjoovds
e nal T@v cvveraipwy x Tijg Agyotc &’ Féwp meupbévia ... Evfed-
ey yap Euelov Hdpevaduevor & To médayog drjoew: Enmi TovTov 08
@1 ydowe Svoua yéyover *Ageral. And ps. Apollodorus, Bibl. i
[118] 9. 19: Degexvidns 62 (3 F 1112) adrov & Aperais vijc Oeooa-
Mo Gmodewpbijvar Aéyer, tiis *Apyotc gbeyEauévme pn Ovvacla
pdoew 7o TovTov Pdgog.

In Pherecydes and Antimachus it is clear that Heracles was
left behind deliberately. This must be assumed for the Krjvxog
yduog too, for it is implicit in the dpeois from which in this ver-
sion (as opposed to Herodotus® version) the name Aphetae was
explained®).

4) Tt cannot safely be inferred from the title of the poem that it was
wholly concerned with the wedding of Ceyx. The ”Egya xai ‘Huéoa,
“Works and Days’, or more accurately ‘Jobs and Dates’, take their name
from one section that occupies less than a third of the poem and another
that occupies less than a twelfth of it. The Aspis is a poem about Heracles’
encounter with Cycnus; the description of Heracles’ shield, which gives the
poem its name, again occupies not much more than a third of the whole. So
we must bear in mind the possibility that Ceyx’s wedding was only one im-
portant episode in the whole natrative of the Krjvxog yduog.

5) The Scholia Parisina have ’Avriuayos ... gnoly 976 T@v 7fedwy
énPifaclivar adrov dua 76 xarafageicbar tay * Agyd.

6) The detail that the Argo grumbled at Heracles’ weight is scarcely
to be attributed to the poem; the scholiast on Apollonius seems not to have
known of it in “Hesiod’, or he would not have turned to a different authority
for this detail. Another ground for the abandonment of the hero is given by
schol. Pind. Pyth. 4. 303, viz. that he was a clumsy oarsman; but this version
is aﬁributcd to oi vedbregot, which could only mean Hesiod if it were opposed
to Homer.
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It is unlikely that what happened at Aphetae was related by
Heracles himself at Ceyx’s palace?); for it is hard to imagine how,
in this case, the etymology of Aphetae could have been presented.
This must have been narrated by the poet in his own person. It
appears, then, that Heracles rather than Ceyx was the central
character in the poem, and that it did not begin with the wed-
ding at Trachis, but with Heracles leaving the Argo at Aphetae?).
It must be regarded as a member of that group of epics and epyl-
lia that dealt with exploits of Heracles, like the Aspis and the
Capture of Oechalia.

I1. Heracles’ arrival at the banguet

Ceyx was celebrating his wedding at Trachis, when Heracles
intervened. He came unexpected and uninvited, justifying him-
self with the magnificent words (fr. 155 Rz.)

avdrdparor 8 yabol dyabiw éni dairag levrar.
The line is preserved by Zenobius 2. 19 and 46 (Paroem. Gr. I
36 and 44). The ascription to the K+#jvxog yduog is based on a con-
jecture, but a very probable one. Zenobius says, ofrws *HodxAet-
705 (v. 1. 6 BaxyvAidns) éyorfoaro vijt magowpiar, d¢ “Hpaxléove
émportiioavtos émt iy olxiay Kijvxos ot Teaywiov xal oftwe
eindvrog. Schneidewin proposed “Halodog in place of “Hpdxlei-
706, which was probably produced by the following name “Hpa-
xAéovs. Bacchylides’ name no doubt stood beside Hesiod’s in the
original; for we know from another soutce that he used a dac-
tylo-epitritic adaptation of the verse in an identical context:
Athenaeus p. 178 B Baxyvlidne 6¢ mepl voi “Hoaxéovs (Krjvxoc
A, corr. Schweighiuser) Aéywv, ¢ §A0ev éni 1oy 10T Kvjvrog olxor,
ool “otd & éni Adivov 090y, Tol 8¢ Bolvag Evrvoy, Béé v Epa:
avtdparor & dyalidy <&c> dairas evdybovs Eméoyovrar Sixaior -
7eg” (Bacchylides fr. 4. 21—25 Snell®). Against the hypothesis
that Zenobius named only Bacchylides is the hexameter form in
which he quotes the saying. This form is at least as old as the
fifth century, for it is comically perverted by Eupolis, fr. 289
Kock,
adrdparor & dyabol dethdy éni dairag laow,

7) Despite the possibility of supplementing P. Oxy. 2495 fr. 37. 2 to
mean “when we were in the gulf of Pagasae”, — xara »d)Amov éovre.

8) It is unlikely that it began earlier still, and that any of the other
Hesiodic testimonia relating to the Argonauts’ voyage should be placed
here (frr. 50, 63, 64 Rz.).
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and by Plato, Symp. 174 B, &rov volvwy, &pm, a xai o magoyuiay
duagbsipwuey pevaPaldvres, dg doa xai’Aydbwy’ éni datrag now
adrduaror Gyaboi®). The scholiast on the Plato passage (p. 56
Greene) notes that the proverb concerns Heracles, 16 dre eio-
Tidvro T@r Kvjvw Teévovs dréorn. On the strength of the Bacchy-
lides parallel, as well as the explicit statement of Zenobius, we
can confidently put the verse in Heracles’ mouth in the Krjvxog
yduog1). In Cratinus and Plato too it is said by the guests.

Rzach and others have placed another fragment here, that
cited by schol. A on Iliad & 119 (fr. 156 Rz.):

oy & inmmAdra Kk ...

They assumed that it came from a verse describing how Ceyx
saw Heracles and greeted him. This is a possibility that must be
admitted. But we must bear in mind that K#jvé is here written by
conjecture: the manusctipt gives «7jové. The fragment may have
stood in quite a different context; it may have referred to K7jové,
the eponymous ancestor of the Attic family of the Krjovxes™).

9) Both these passages seem to presuppose the reading {agw, which
is given by Zenob. 2. 46; cf. also Cratinus fr. 169 Kock oi &’ a0’ 7jueis dg
6 madawds | Adyos adropdrovs dyabods iévar | xouwdy éni daira Beardv. Yet
the fevrar of Zenob. 2. 19 deserves preference as the lectio difficilior. The
scholiast on Plato gives iwaw.

10) Schwartz, Ps.-Hes. 208 n. 5, gives it to Ceyx. — We may notice in
passing a similar utterance by one of the principal heroes of the Kalevala,
Lemminkainen. He was greatly offended at not being asked to the wedding
of Ilmarinen and the daughter of Louhi, and resolved to go all the same.
His mother advised him not to:

“Go not to the feast at Pohja,
To that mansion’s drinking-party,
For indeed they did not ask you,
And ’tis plain they do not want you”.
But Lemminkainen replied,
“Only bad men go for asking,
Uninvited good men dance there”.
(26. 85—92, transl. W.F.Kirby).

11) Attic-Eleusinian heroes are named in an anonymous verse cited
by Herodian, mepi porjpovg Aéews p. 10:

Eduodmog Adliydg te xai Inmoldwy peydfvuog.
Wilamowitz, Menanders Schiedsgericht, 129, attributed the line to Hesiod,
perhaps rightly.

Schwartz, Ps.-Hesiodeia 87 n. 4, says that fr. 156 Rz. cannot come
from the Krjuxog yduog, because the Homeric scholia deriving from Arist-
archus’ school cited only the Catalogue under Hesiod’s name. But as it is
not the original wording of the Alexandrian scholars that we have before
us, a certain conclusion is not possible. That the commentators on Homer
lgnlew )the Krjuxog yduog is shown by P.Oxy. 1087. so (fr. 159 b Rz.?, see

elow).
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III. Heracles eats Theiodamas® ox

While there is no direct evidence, we may consider it as a
possibility that the famous story of Heracles and Theiodamas
occurred in the Wedding of Ceyx.

In most authors, it is connected with the Dryopes, who fot-
merly dwelt in Middle Greece, in the region later known as
Doris'?). As Heracles was crossing the Dryopes’ territory, he
came upon Theiodamas ploughing, killed one of the yoke of
oxen and ate it. He took away with him the son of Theiodamas,
the young and beautiful Hylas. Then he called on Ceyx. Then he
made war upon the Dryopes and expelled them from that region,
from whence they went south and settled at Hermione and Asine
in the Argolid, at Carystus, and elsewhere13).

There is an indirect connection between Heracles leaving
the Argo, the death of Theiodamas, and the wedding of Ceyx.
It is partly given by Apollonius, 1. 1211-19. In this version,
Heracles left the ship in Mysia in search of Hylas. Hylas had gone
to fetch water for the preparation of Heracles’ supper:

01 ydo puv tolotaw &y iieow adroc Epeppfe,
wmiayov Ta medra dduwy &x maTeds drovgas
dlov Oerodduarvrog, v &y Agvdmeaow Emepre
wAewdvs, foos dupl yewudpov dvtidwrta.

1215  #jror 6 udy vewio ydag Téuveoxey dpdrowe
Ocroddpas dvine Pefornuévos: atrap 6 Tdvye

puag i o 0 6 vy

Bodv dodrny ffvwye magacyéuer odx E0élovra.
{evo yap mpdpaow moAéuov Apvimeoar faréobar
Aevyadény, énel o v dlnns dAéyovres Evato.

In other sources, as we have seen, the expulsion of the Dryopes
was associated with a visit to Ceyx. This is not in itself of much
significance, for Heracles visited Ceyx on a number of occasions.
But it has been convincingly argued by W.S.Barrett!4) that the
fragment of Bacchylides quoted by Athenaeus, which provides
such a close parallel to the fragment ascribed to the Wedding of
Ceyx, came from a paean in which Bacchylides told the story of
Heracles’ war against the Dryopes and their settlement at Asine

(fr. 4 Snell®).

12) Herodotus 8. 31, Strabo 9. 5. 10 p. 4
13) Cf. ps. Apollod. Bibl. ii [153] 7. 7,schol Ap Rhod. 1. 1212; Diod.

4,36. 5-37. 1.
14) Hermes 82, 1954, 4211f.
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This suggests the possibility that the death of Theiodamas,
and the Dryopian war associated with it, occurred in the Wed-
ding of Ceyx. If we take this idea setiously, we must ask ourselves
how the Theiodamas episode may have been related in the poem.
There seem to be two possibilities; we do not propose to decide
between them.

(1) It may have been related in a “flashback’. The Hesiodic
poet, or one of his characters, may have gone back in time from
the Argonauts’ expedition to the eating of the ox. For instance,
Heracles may have recalled the episode in a speech made at the
wedding-feast.

(2) Alternatively, the poet may have placed the encounter
with Theiodamas between Heracles’ disembarcation from the
Argo and his arrival at Trachis'8). This is perhaps suggested by
Bacchylides’ paean. There Heracles arrives at Ceyx’s palace just
when a banquet is being prepared; and he utters the same famous
sentiment as in the Hesiodic Wedding of Ceyx. There can be
little doubt that Bacchylides is consciously following the Hesio-
dic poem. It may be that he has transferred this scene into a quite
different narrative context. But it seems somewhat more likely
that the narrative context was similar in the two poems. If so,
Heracles may have met Theiodamas and eaten his ox, in the
Kijvxog yduog, after leaving Aphetae and before reaching Tra-
chis6); and then there will have been some reference to the
defeat of the Dryopes, either before Heracles’ arrival at Trachis
or at the end (?) of the poem after the account of the wedding.
Bacchylides will not, of coutse, have followed his model slavish-
ly; he may well have said nothing of the Aphetae episode, and
he perhaps avoided specifying the foivar of fr. 4. 22 as the wed-
ding-feast. The intervention of Apollo (41ff) is an appropriate
motif in a paean that goes on to tell of the establishment of the
cult of Apollo Pythaeus at Asine, and is likely to be an innovation
by Bacchylides.

15) Obviously Hylas cannot have appeated in such a version, at any
rate not as son of Theiodamas. But he is not in any case attested fot any
version in which Heracles left the ship at Aphetae.

16) The encounter with Theiodamas is not attested for Bacchylides,
but it is a traditional element in the Dryopian legend, and is not likely to
have been omitted.



306 Reinhold Merkelbach and Martin West
IV. Heracles’ eating-contest with Lepreus

We must now consider a testimony from a very late and
somewhat suspect source, namely the “Mythologiae” of Natalis
Comes, a sixteenth-century compiler who credits a number of
ancient authors with otherwise unknown fragments and items
of information. Some of these doubtless arise from conflation of
soutces or from false inference %), but there is a residue that can-
not simply be ignored, given the possibility that Natalis knew
sources not available to us, e. g. manuscripts, since lost or not
yet collated, preserving fuller scholia to some ancient poet. In the
course of Mythol. 7. 1, a chapter devoted to Heracles, Natalis
relates the story of the hero’s encounter with Theiodamas?8).
After telling how he consumed the ox, he digresses for a page in
order to give other evidence of his enormous appetite. The last
item in the digression runs as follows (p. 694, ed. Genav. 1612):

Fama est Herculem in Triphyliam regionem Eleorum profectum

habuisse controversiam de voracitate cum Lepreo Pyrgei filio, ut

inquit Flesiodus in Ceycis Nuptiis; atque cum uterque bovem in

epulas occidisset, Lepreus nibilo fuit tardior aut imparatior edendo

inventus, sed cum post epulas ventum esset ad pugnam ob indigna-

tionem aemulae virtutis, Lepreus cecidit ob vim Herculeam.
Natalis then returns to Theiodamas.

The story of Heracles’ eating-contest with Lepreus is known
from ancient sources®), but nowhere else is it associated with
Hesiod. It is not prima facie absurd that it should have appeared
in the Wedding of Ceyx, a poem which we know to have been
concerned with Heracles and especially with Heracles’ appetite®).
One can imagine several ways in which it might have been intro-
duced. Heracles might have announced at Ceyx’s palace, “I have
such a hunger as when I ate a whole ox in contest with Lepteus
the son of Pyrgeus in Elis”. Or the occasion might have been
referred to in a digression at the point where he ate Theiodamas’
ox. Or he might have proceeded to Elis after dealing with the
Dryopes. This does not exhaust the possibilities.

17) For a critical evaluation of some of the testimonies see Naeke,
Opuscula II (1845) 218—25; Roos, Mnemosyne 1917, 69—77.

18) He places Theiodamas at Lindos: cf. Philostr. imag. 2. 24; Amm.
Matc. 22. 12. 4; Pfeiffer, Kallimachos-Studien goff.

19) Zenodotus 19 F 1; schol. Call. hymn. 1. 39; Paus. 5. 5. 4; Ael.
V.H. 1. 24; Eustath. in Hom. p. 1523.

20) Natalis is hardly likely to have discovered this for himself by col-
lecting and comparing the fragments of the poem.
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The ascription “Hesiodus in Ceycis Nuptiis” appears again on
the next page of Natalis’ work, where it is correctly attached to
the story of the disembarcation from the Argo at Aphetae. It is
not impossible, therefore, that the ascription of the eating-con-
test to our poem is also correct: it is considerably less likely that
it is based on guesswork, inference or sheer invention.

V. The riddles at the banguet

We have heard Heracles announce his atrival at the wed-
ding. He is the only guest we are able to name. He seems to have
had morte to say than the one line. The patticle §" in that line
(taken over by Bacchylides) does not necessarily imply that he
had said something else befotehand; it may only indicate that he
is countering something said to him?!). Howevet, a new frag-
ment of the poem, P. Oxy. 2495 fr. 37, appears to contain direct
speech, for Jgwoa at the end of line 4 is not likely to be anything
but owoa ot a compound. The verb suggests a heroic exploit,
and as such would issue well from the mouth of Heracles, who
was not given to modest reticence about his deeds. Unless his
speech ended at that point, it would seem that he went on to pose
the riddle or series of riddles in the following lines. It had been
surmised long before the publication of the papyrus that they
were propounded by someone at the wedding-feast, and not by
the poet in his own person?®?). Let us now look at the whole

fragment ). ; [

] moveovreg[
] 0% yap drep tef

21) Compare the usages in Hes. Th. 549,

(Zeus) & mémov, dg Eregolilws Seddacao polgag.

(Prometheus) T@v & EAev dnmotégny oe évi pgeat Buuds dvdyet.
And in Op. 454,

(first farmer) Bée doc xal duakav.

(second farmer) zapa & &pya Bdeoow.

22) Wilamowitz, Hermes 18, 1883, 417 n. 2 = Kl. Schr. I 132. o;
Schwartz 202-3; West, Class. Quart. N.S. 11, 1961, 144~5.

23) Mention must be made of another papyrus fragment that may be-
long here, though we ourselves ate unable to extract any help from it. It is
P. Oxy. 2495 fr. 38, and Lobel says that it “resembles the left-hand side of
fr. 377, 11ax [

] emovey|

1 6L Joo [
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Jowoa
Toalnéac
5 Toimodds e | xabédpag]]
]8 Eyov aioag
Jov
|_adtap énmel dartog uév &lone_| €& Zpov &vro
L_pnréoa unreog | zawo Jiv dyovro
10 |_dlakény <te> xai énralény operégoot | téncoat
L_relvdvau_| viper Jov Te xal duf[oov
2 |Azwov édvreg West 3 drep ye Lobel: drep te[v | affavdrwy West 4 Elow-
oa West 5 xabédpag crossed out, rpa]nélag written above it 700 &
én’ dvelad Evotua mooxsiueva yeipag iall]ov seems too long 8 &€ &pov &ro
is a correction of something else that ended in ].o0, possibly éfcgéovto 9 o7)
tdte unréga punreds foic avw West: xal vdre untépa unroig &ic i Merk. maio]iy
Lobel 11 npez]dv West

The words in half brackets in 8—11 ate supplied from refer-
ences in a treatise wepl Todnwy, ascribed in most manuscripts to
Tryphon, but appearing in the editions of Walz and Spengel?4)
under the name of Gregory of Corinth. The available editions of
the work are based only on four 16th-century MSS. We ate able
to offer a text of the passage in question that makes use of older
and better sources?5).

We employ the following sigla:
e excerpts found in two MSS. (Brit. Mus. Add. 5118, s. xiv-xv, and
Matritensis 4613, s. xv), and printed by Hilgard in Gramm. Gr.
I 3 (“Scholia in Dionysium Thracem”), pp. 456-62.
L Leidensis Vossianus Gr. Q 20, s. xiii.
m a lost MS. from which are derived Matritensis 7211 (s. xv, copied
by Constantine Lascaris) and Patisinus Gt. 2551 (after A.D. 1495).
b alost MS. from which are derived Bodleianus Barocci 76 (s. xvi)
and Parisinus Gr. 2008 (s. xvi).
The stemma is:

24) Walz, Rhetores Graeci VIII 763—78; Spengel, Rhetores Graeci I11
215-26.

25) I shall be discussing the transmission of the work in more detail
in Vass. Quart. 1965. M. W.
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The text of the passage that concerns us (p. 766 Walz, 224

Spengel) runs:
aiviyud 8ot podois Sudvoiay drmoxexpuuuévny xal dodvetoy melpw-
wévn mowety, o o wap” “Howbdw: mepl vijs dxblov Aeydueva

{1ndé mov* oivoydny Tibéuey xpnrijoog Vmegbe} )

adrdp émel dautog pév &lomg EE Egov Evto,

Tolov 00T unréoa unreos &yovro

alalény <Te> wal omrarény —
8mel Sonel modiroy uéy Enpaiveatau, elva énrdodar

apetépolot Téneoat
Tols favtod Ténvois, Aéyer 8¢ Toic Edvoig 1o 08
vebvdvar,
#af0 doxel 8x vijc VAng Ennendplou.
dovveroy Finckh: gtwlerov codd. mepl eL: maga mb axvlov Merk.:

wdlixog codd. undé — dnepbe (= Hes. Op. 744) habent eLm, om. b
omnia quae sequuntur om. e Sautdg pév Blomg (sic) Bodl. (et b?): dacroc
uév tebelong Lm: & adrol pév xwioons Const. Palaeocappa olov 09 Lmb:
»al o Palaecocappa alarénpy Lb: dyalény Matr. (et m?, inde:) adaiémp
Par. 2551 7ve add. Bergk  mpdrov b: mpdra Lm  operépoior Finckh:
ép’ é&vépowor codd. (dperépoior Bodl)  éavric Kloulek Eévois codd.
(ﬁ |évois Bodl.): &vdoig Cramer zebvdvar codd. (vebvavar Matr.): Tebvd-
uevar Bergk  éunendpbar Lmb: duxdpbar Par. 2551, inde eidfjpfar Palaco-
cappa, inde dvfjpbar Ohlert
We have suggested above that P. Oxy. 2495. fr. 37, or the
greater part of it, represents a speech by Heracles, and that in
line 4 he recalls some past exploit of his. Line 3 seems to fit this
assumption well, as the words “For not without...” very prob-
ably refer to the assistance of a god in some matter where his
assistance was necessary. Lobel rightly remarks that dvep 7e is an
unlikely end to a verse, and that drep ye would be a more prob-
able emendation than &repfe. He compares O 292f,
d¢ xal vov Eooeabar Glopar 0¥ yap drep ye
Znwog ouydodmov mpduos lotatar dde uevowdw.
The change is minimal. But there is an alternative possibility??):
0¥ yap drep Te[v
Gbavdrawy
26) This line (= Hes. Op. 744) is omitted by some of the manuscripts,
and we cannot see what it can possibly mean in this place. It must be men-
tioned, however, that the verse is used in a somewhat enigmatic fashion by
Plutarch, Septem sapientium convivium p. 156 E; see also the scholion of
Proclus and W. Schultz, Ritsel aus dem hellenischen Kulturkreise (1909/12)
1110.In the Erga, the preceding verses (742/3) are clearly a riddle. There is a
possibility that the line is not to be deleted in Trypho, but is a riddle, to
which we fail to find the key.
27) West, Gnomon 35, 1963, 757.

. mr+ as - A MLty AT T ATITIT
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This would be an expression of a common type; compate, e. g.,
E 185,

ovy 8 v dvevle Oeod tdde paiverar, GAA Tic dyyt

Eotnx’ dlavdraww.
W.Biihler, in his note on Moschus, Europa 152 od% dfeel, ob-
serves that “die Wendung kommt fast nur in Reden vor’28).
This is because, when the poet is telling the story himself, he has
no hesitation in naming the gods involved in any event and
specifying the extent of their interference: it is only the heroes
themselves who have to guess what is going on above them. If
ze[v is right, therefore, we have another strong indication of
direct speech.

The two preceding lines tell us little. The letter before
movéorteg in 2 seems to have been a or 2 (x is less probable), and
since -@ movéovres and dmovéovreg (swimming away? unloading ?)
do not appear very likely, JAmov édyres is perhaps the most plau-
sible reading and division. Cf. above, p. 302 n. 7.

In what follows, we are evidently dealing with a chain of
riddles. Accumulation of riddles is a very frequent phenomenon
in enigma-literature®). These next few lines of the Wedding of
Ceyx seem to have been the most famous part of the poem in
antiquity: at least three and probably five ancient authots quote
from it directly, and another (Lycophron) appatently alludes to
itin a riddling passage of his own.

In line 5, Lobel has recognized the place referred to in the
two passages printed by Rzach as Hes. fr. 157:

Athenaeus p. 49 B “Halodog év Kijvxog yducwe ... toimodag tdg
tpamélag gnolv.

Pollux 6. 83 ﬁoav 0é Tveg ngwmz r@amCac xal 6£m'£gal xaltpirat,
xal Tolnodes uév, £’ v Exewro, xal ot Todvoua mag” “Hoddwt.

He suggests the supplement zpimodag ... toa]nélag®). This is
supported by the fact that Aristophanes produced a similar para-
dox by speaking of a three-footed tetrapod — tetrapod, todnela,
being the ordinary Greek word for a table. Aristoph. fr. 530
Kock: 'rgansCav nuw elopepe

'cgug zédag sxovaav, Térragag 08 un Sxérw.

— xal wdbev yd Tolmovy Todmelay Mjwouar;

28) Die Europa des Moschos, Hermes Einzelschriften, Heft 13 (1960),
190. .
29) We may recall the Technopaegnia, Lycophron’s Alexandta, the
riddling poems of the Edda, Widsith, the Traugemundslied.

30) xafédpac seems to have been a mere mistake.
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Epicharmus conversely introduces a four-legged tripod, fr. 149
Kaibel:

©{ 08 168° €otl; — dnAady) Tolmovs. — T uaw Eyer nddag

Térogag; ovx éotiy Toimovg, GAX <dotiv> oluou Tetpdmovg.

— &1 & dvoy’ adrdr Tolmovs, Téropds ya uav Eyel mddag.

Oidimov Tolyvy mot’ 7y alviyua tocodrovs, voeis ;3L)

As the Greeks hardly used tables for anything except eating
from, we may infer the nature of the context from the one word.
The inference is abundantly confirmed by the next lines. Line 6,
18 &yov aloag: “they had ... (epithet?) helpings”. This sense of
aloa is rare; it occurs on an Arcadian and on a Cyprian inscrip-
tion, while the historian Hegesander knew it as Argive32). It is
found nowhere else in epic, and must have struck the audience as
strange; perhaps strange enough to count as a riddle in itself,
to solve which it was necessary to reflect that A loa is equivalent
to Moipa33).

In 8-11 we come to the passage taken by “T'ryphon’ as a
prime example of alwyua. It seems to represent a continuation of
the narrative. The meal has now been dispatched.

adrag énel dautdg pév lomg €& Egov &vro...3%)
But here we have a paradox. Having satisfied their hunger, the
banqueters, apparently Pelasgians, go on to gather, roast and eat -
acorns %), This is a riddle in itself: it apparently hinges on the

31) Towcotrov> West. — A word like tolmovg lent itself to use in riddles.
We may notice in passing the Pythagorean riddle =/ éovi 76 év Aedpois puav-
zetov; (Jambl. V. P. 82). The answer, Terpaxts, is a further riddle, to which
the solution may have been Tolmovg. The tripod is a tetrahedron: the tetra-
hedron is a symbol of the rerpaxtic.

32) IG V 2. 40 (Tegea); Hoffmann, Gr. Dialekte I, no. 148; Hegesan-
der ap. Athen. 365 D = fr. 31 Miiller FHG IV 419.

33) Cf. potpat for ‘helpings of meat” in Hes. Th. 544. By the early third
century even this was unfamiliar: Straton puts it in the mouth of his Homer-
izing cook (Page, Greek Literaty Papyti no. 57, line 42).

34) The text is somewhat uncertain; cf. the apparatus above. datrdg
élogc is a Homeric phrase (12 times), and in I 225 we actually have dards
yéaﬂf’lang in the same place in the verse. But there uév is legitimately used;
here; incomplete as the text of the following lines s, it is hard to see how the
particle is justified. &” adrol uév xvioone appears to be a conjecture inspired
by the unmetrical dastog uév Tefelong. All that can be said in its favour is that
wvion is a word that might have more than one sense (fat, or smell), and
might therefore be involved in a riddle. But it leaves the line without a valid
caesura, and one cannot guess who adrol are contrasted with. Nauck some-
what boldly conjectured dasrdg uevoerxéog.

35) West, Class. Quatt. N.S. 11, 1961, 142—45. The argument for this
interpretation of the riddle need not be repeated here.

22%
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word d{onc, which could be taken in the sense of dixainc: only
their lawful appetites were satisfied, they now went on to devour
their mother’s mother36),

We have not found any satisfactory explanation of the words
olov 00 (or xal ov) which precede unrépa unreds in the citation.
But the sense of the verse, if Lobel’s maiw Jiv is accepted, must
have been something like, “then they brought home?3’) their
mother’s mother [together with her childr]en”. That is, they
gathered acorns (the acorn being the mother of the oak, and the
oak their own mother) and also wood from oak-trees. Next we
hear why they gathered acorns: “to die dried and roasted by (for,
with) her children’ 38). operépoior Téxecor is ambiguous: we can-
not say with any confidence whether it goes with énralény, or
with refvdvat, or both; nor whether the children are the logs ot
sticks of wood, or the flames that these give birth to, or the Pelas-
gians themselves3®); nor how the dative is to be taken. Perhaps
the line was deliberately designed to be applicable not only to
the acorns, but also to the wood gathered with them. For it too

36) West, Gnomon 35, 1963, 757. For cannibalism as the antithesis of
dixn, cf. Hes. Op. 276-8,

Tdvde yap avboddmorat véuov Siérate Kooviw,
ix0vou pév xai Ongot xai olwvoic merenvois
é00éuey aAMjAovg, énel 0V dixn ol per’ avroig.

37) This is an attempt at a non-committal translation of dyovro. The
middle of dyw could have more than one sense; one particularly paradoxical
sense that might well occur to the listener would be ‘they married’.

38) This assumes that the grammarian’s words 76 0¢ revdvar, %0 ...
corresponded to an infinitive in the original. An infinitive expressing put-
pose suits the requirements of the context very well, and accounts for énra-
Aénw, which cannot refer to the state of the acorns when gathered.

Bergk’s addition of 7z before xai is probable, though for xai unshorten-
ed in hiatus in the biceps cf. N 316 (a verse omitted by some witnesses),
Q 641, h. Dem. 424, h. Aphr. 13, Hes. Th. 147 and 250 codd., pap. N 20
Merk.; in later verse, Arat. 534, and a number of times in "the Orphic

ymns (Quandt, ed. p. 41*) and Christian epigrams (Anth. Pal. I 8. 5,
10. 52, 38. 1, 40. 1, §3. I, 9I. 1). In some of these places, but not in all,
it is possible to add ze.

His change of teflvdvar is less necessary; Homer has tefvduevar and
telvduey, but teBvdvar is recorded as eatly as Semonides ft. 3 Diehl. It would
of course have to be followed by a vowel. The Matritensis 7211 (Lascaris)
gives Tebvavar, a doubtful form offered by MSS. in Aesch. Ag. 539.

39) The grammarian’s exegesis Toig favrod téxvoug, Aéyer d8 Toic Eévoug,
is obscure, and we have no guarantee that it was based on an explanation in
the poem itself. Cramer’s £dAoic (The Philological Museum 2, 1833, 434)
is very attractive. éavrod should perhaps be changed (with Kloudek) to
éavti, if it refers to the unréoa unreds (1) dxviog).
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‘dies’(is burned), dried and roasted, by its ‘children’(the flames)*).
The grammarian’s explanation of ‘dies’ would fit the £&d4a as well
as the acorns: they can be said to die, he explains, because they
are cuttings from living trees. ‘
Line 11 apparently ended with a reference to wintry weather.

This would not be difficult to fit into a context of fire and feast-
ing. One may be reminded of Xenophanes, fr. 18 Diehl,

7o mvgl o7 TowadTa Adyew yeyudvos &v dont

v wAlvmu padaxije xocaxeiuevoy, Eunieoy dvra,

nuivovra, yAvxdy olvov, vmotpdyovt’ épefivbovg ).
The combination is confirmed by a passage of Lycophron which
evidently looks back to the celebrated enigma of the Krjvxog
yduog. Lycophron introduces the Arcadian Agapenor thus:

6 devregog 08 vijoov dyodtrgs poAdy

480 yegoaiog adtédairog Eyydvwy dpvdg

Avrawoudppwy Nuxtinov xpeavdpwy

1@y modale wippms ey ivwy ndevwy Gy

onAndde xat dxpov yeipa Oadydyvrwv mvpdc.
“The second who comes to the island is a countryman and 2
landsman, a self-feaster *2) of the children of the oak, of the wolf-
shaped carvers of the flesh of Nyctimus, those who before the
moon was known heated their staple of oaken bread in the ashes
of the fire in the height of winter”. (Adapted from A.W.Mair’s
translation.)

40) Cf. Plut. Mot. 730 EF 0% ydp év Tois adrois éxeivos (* Ava&ipavdgog)
ix09c xal dvbodmovs, AAX v iyfdow Eyyevéobur To mpdrov dvbpdmovs amopaive-
Tae ... xaBdnep oy T0 mip T FAny €€ F awigln, unrépa xai marépa odoay,
1joliev, ds 6 Tov Kijuxog yduov eic Ta “Howbdov mageufaliw eignxey, ofitwe 6
> Avagluavdpog t@v dvbedmwv matéga xai pnrépa xowdy dmogrvag Tov ixbvw
diéBale modg Tiy Podow. If this is not a mere interpretation of the fragment
we are dealing with, it is probable that it belongs in the same context. There
is a similar riddle in the Rgveda, X 79. 4: “This holy Law I tell you, Earth
and Heaven: the Infant at his birth devours his Parents”. (Transl. R.T.H.
Griffith.) The infant is Agni: Fire. For Germanic parallels see K.Ohlert,
Philologus 1897, 612f.

41) We may compare Vetg. ecl. 10. 20 uvidus hiberna venit de glande
Menalcas, which probably means: “Menalcas came wet from eating acorns
in6zvintry weather”. He is an Arcadian; Arcadians eat acorns, Herodotus
I 66.

42) That is, “feasting on his relatives’. The word is formed like agzo-
@ovog etc.

The scholiast on this line remarks, inter alia, that Agapenor was ac-
cotding to some authors the son of Dryops, in other words of ‘Oakman’.
Could there have been any connection between the Dryopes in the Theio-
damas episode and the acorns in the riddle?
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It is probable that another riddling expression attested for
the Wedding of Ceyx stood in the neighbourhood of the seties of
riddles we have been discussing: dndrwpor, ‘fathetless’, cited for
its form without a hint of its context by a learned commentator
on Homer in P. Oxy. 1087. 50%). ‘Fatherless’ would be a para-
doxical adjective in most contexts, for it would normally be
applied only to things that might be expected to have fathers*4).
It particularly suits the children of the oak, however); and its
reference to them is confirmed by Juvenal 6. 5—13 (describing
the Saturnia regna):

5 siluestrem montana torum cum sterneret uxor
frondibus et culmo uicinarumque ferarum
pellibus, haut similis tibi, Cynthia, nec tibi, cuius
turbauit nitidos exstinctus passer ocellos,
sed potanda ferens infantibus ubera magnis,

10 et saepe horridior glandem ructante marito.
quippe aliter tunc orbe nouo caeloque recenti
uiuebant homines, qui rupto robore nati
compositiue luto #u#llos habuere parentes.

Among the Hesiodic fragments there are two other verses
which might be conjectured to come from riddles. They ate not
explicitly attested for the K+ juvxog yduog, but it is not impossible
that they stood there together with the other riddles. Both are
from Homeric scholia. The first is found in the note on the pas-
sage describing how the maids in Alcinous’ palace “grind the
bright (?) fruit on the mill(s)”:

ai uéy dletpedovor pddns (ot pbinig) Eme pijloma xapmdy.

(n 104)
The scholiast suggests that the verse perhaps ought not to be
taken at face value. ‘Mills’ may refer to the maids’ laps, on which

43) Fr. 159b Rz.2.

44) dndrwp is found elsewhere in pgipot. In the Theoctritean Syrinx 15,
Pan is called #Awnondrwe dndrwp, because his mother Penelope had slept
with all her suitors, and no-one could say who the actual father was, or be-
cause the father was Nobody = Odysseus; while in Dosiadas’ Altar 7,
Hephaestus is dndrwg, Hera having born him 09 guAdryre uyeioa, Hes. Th.
927. In Otph. hymn. 10. 10, Physis is addressed as avrondrwe dndrwe; cf.
Nonn. D. 41. 53. In Pap. Graec. Mag. V 282 the dndrwp is young Horus.
Synes. hymn. 3. 146 (1. 146 Terzaghi) has adrondrwe mgomdrwe dndrwe.
The line refers to the first god, who created himself (he is addtressed adro-
yévebie in the Magic Papyri), who consequently has no father, and from
whom, by emanation, every other being came into existence.

45) West, Class. Quart. 1961, 144.
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they turn their spindles; the ufidoy xapnds may be ‘sheep’s fruit’,
fleece, paldds: for Hesiod too used the words

alerpedovor pddng Eme ufloma xagmdv
in this sense (fr. 264 Rz.), “they spin the wool on their laps™ ).

It is possible that in Hesiod as in Homer the verse referred
to Alcinous’ maids; we know that he mentioned Alcinous and
Arete in some connection (fr. 71 Rz.). But it is certain that its
style is griphic, and that it was not just a casual passing narrative
detail as in Homer, for the ancient commentator had no doubt
what it meant in ‘Hesiod’. So it might have been a riddle, follow-
ed by its solution.
In the second case the interpretation is more precarious still.

Homer has the line

drrnody e meguppadéws Epdoavtd Te mdvta (82 624).
The A scholia note that Hesiod wrote

dnrnoay uéy modra, mepuppadénms 8’ dgvoavro (fr. 208 Rz.)
and criticize him on the ground that one does not draw meat
‘carefully’ off the spit: it is the roasting that is careful?). A valid
point; and the explanation might be that ‘Hesiod” meant the line
as a riddle, containing some double entendre which we can no
longer follow. We have already seen that eating was a theme that
occurred in the riddles of the K»uvxog yduos. On the other hand,
many may consider it more likely that we are merely dealing
with the common type of case in which a formula has been
adapted, to the detriment of the sense. Just as such adaptations
often involve the transference of an epithet from one noun to
another, so here we would have an adverb transferred from one
vetb to another.

We have found Heracles at the wedding-feast, speaking of
exploits of his own, and then going on to a chain of riddles about
the Pelasgians of Arcadia. It has often been pointed out that the
riddle had p quite different status in early times from that which
it enjoys now. It was no mere amusement, but a key to a whole
wotld of hidden reality. Words and names, rightly interpreted,

\ o

46) of 8é Gvu To Eoiov émi ToD unEod EoTepov uvAn yag xai To dxgov Tod
uneo®. xat “*Hotodog ydg gnot Td ““dAerpedovor — xagndv”, éni Tijg HAaxdrngs T7s
agepoudvng Stxmy wiAng. prjdoma ydp Tov T@y mpofdTwy xagmdv, TiroLToy palidv.
(I p. 332. 9ff Dindorf.)

47) onueotvral Tweg, 8 “Holodos énolnoey “dnrnoav — épdoavto’.
0d0els 3¢ mepupoadéws 8Eédxer npéa, dAAa paAdov dntdr (I1 294. 8ff Dindortf).
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revealed unexpected relationships between things. The know-
ledge so gained might be shared with others, but not freely
given: each man must guess the riddle for himself, and so leap
across into the number of the initiated. The subject-matter of
these riddles reflected the preoccupying interests of the society
that discovered them. A common theme in them is cosmogony,
origins in general4s). The modern equivalent to the Hesiodic
riddle about the first men would be the riddles concerning Adam
and Eve. Abnormal family relationships ate another very com-
mon element. unrép’ Eunw Tintw xal tixtopar, says Day (Anth. Pal.
14. 41), to pick an example at random?®); and there are many
riddles of this kind in which parents are killed by children, e.g.
Anth. Pal. 14. 20, 21, 30, 38.

Banquets and symposia are a regular occasion for riddles;
cf. Aristophanes, Wasps 21; Antiphanes fr. 124. 1-5; Diphilus
fr.50; Plut. Mor. 673 AB; Eustath. in Hom. p. 1926. 57. Wedding-
feasts are no exception.There is the well-known riddle propound-
ed by Samson at his own wedding-feast®); and there are many
German riddle-poems composed at weddings®'). The earlier
state of things may have been that the bride would become the
wife of the suitor only when he succeeded in solving the riddle%2).
So the riddles at the wedding of Ceyx reptesent an ancient and
widespread custom.

48) Cf. Huizinga, Homo Ludens (1939) 171ff; Jolles, Einfache Fot-
men (1930) 138.

49) There is a typical example in the Historia Apollonii regis Tyri.
The riddle refers to the citcumstance that King Antiochus of Tyre had
violated his own daughter. Their son was apparently Apollonius, the hero
of the novel. The riddle has an allegorical meaning, and applies to the soul’s
fall into the material world in consequence of the divine “father’s’” passion
for his own creation. With this riddle, the whole eschatology of the Myste-
ries could be worked out: a characteristic case of a riddle of initiation. Cf.
Merkelbach, Roman und Mysterium 161f, 168.

50) Judges xiv 12ff. It is interesting to note that ‘Choeroboscus’ zepl
Todmawv, Rhet. Gt. III 253 Sp. (a work which is in fact a mere re-working of
that of “T'ryphon’, with many of the classical examples replaced by Christian
ones) substitutes Samson’s riddle for that of the Wedding of Ceyx. A pity;
for he might have given us a better text.

s1) Cf. Hippe, Festschr. f. Theodor Siebs (Germanistische Abhand-
lungen, hrsg. von Weinhold-Vogt-Steller, Heft 67, Breslau 1933), 421-444,
with literature and parallels.

52) The most famous example is Gozzi’s (and Schillet’s) Turandot.
For a very illuminating story, see Frobenius, Spielmannsgeschichten aus der
Sahel (1921) 79ff. — The roles may be changed: The girl must follow a suitor,
whose riddle she ot her relatives wetre not able to solve.
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This is as far as the fragments of the poem take us: far
enough to see that it was a curious and interesting little work,
and one about which more new evidence is devoutly to be wished.

Koln Reinhold Merkelbach
Oxford Martin West

DER NAME DER GOTTIN HERA

Unter dem Titel ,,Hera und Heros* (Rhein. Mus., Bd. 104,
1961, p. 302ff) habe ich in einem lingeren Aufsatz gegen diealte,
auf der bekannten elischen Nennung von ‘ EpFadior basierenden,
aber durch die Texte von Linear-B unwahrscheinlich gemachte
Ableitung der Worter Hera und Heros vom selben Wortstamm
wie lat. servare (“Hpa < “HpFa) Stellung genommen; anstatt der
nun unhaltbaren Etymologie wurde die Ableitung von *iér-
aufgenommen, der Name der Géttin (“Hpa < *iér-a) als ,,die
(zur Ehe) Reife verstanden und als moglichst klar umrissene
Gestalt in das soziologische Paradigma?) eingeordnet. Der ohne-
hin schon iiber die fiir einen Herausgeber zumutbare Grenze an-
gewachsene Umfang von 54 Seiten liel es mir damals angezeigt
erscheinen, die Seitenzahl auch nicht um ein Geringes zu vet-
mehren, sondern lieber vorliufig auf die Diskussion von epi-
graphischem Material aus Argos zu verzichten. Dies soll hier
nachgetragen werden.

A.H.Smith?) bespricht in einer kurzen Studie u.a. ein Ge-
faf3, das sich im Britischen Museum befindet und die Inschrift
[h]é[oac] *Alo]ye[{]ac éui 16y ¢Fé9 Aoy trigt. Der Textist von der
Anfangsaspiration im Worte “Hpac abgesehen?), sicher erginzt.
Auch leuchtet die dort gegebene Datierung des Gefil3es, welche
etwa das Jahr 440 v.Chr. nennt, ein?). Was die Inschrift auf die-
sem Siegespreis fiir unsere Frage zu bedeuten hat, liegt nun auf

1) Zur Beziehung zu anderen Paradigmata vgl. %ort bes. p. 355.

2) A.H.Smith, ,,The tomb of Aspasia®, in The Journal of Hellenic
Studies, Bd. 46 (1926), p. 253 ff, bes. 256.

3) ,,The initial aspirate is quite uncertain®, Smith, a.a.O. p. 256.

4) Smith, a.2.0. p. 256.





