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about Callisto. It is worth noting too that — apart from
several other places — Hyginus uses the word Callisto at the
end of 181B; Iuppiter memor peccati ereptam Callisto cum
filio inter sidera collocauit. The Germanicus scholia have utros-
que here and the Aratus Latinus scholia eos for Callisto cum
filio; the Epitome and the Aratus scholia, @0ty (nonsensically,
see note 11). If Hyginus had before him the word dpgatépoug
or the like, what possessed him to “clarify” it? But we know
why the source of the other witnesses wanted to eliminate any
reference to Callisto; it was adapting the story to an edition of
Aratus.

It therefore seems safest to retain 181 A among the frag-
ments of Hesiod, with Callisto as its heroine. Does it belong in
the Astronomy? There are two obvious criteria to apply to
this question: does 181 A contain elements which belong in the
Astronomy, and does the Astronomy as we know it from other
fragments contain elements closely resembling 181 A? The first
of these questions must be answered non liguet; if we knew
that the story of 181 A ended with a catasterism, we would
have good reason to assign 181 A to the Astronomy, but we do
not know how the story ends. The second question takes a little
longer to answer, but the result is the same: what can be safely
attributed to the poem does not tell us whether it contained
stories of the Callisto variety. If, for example, Rzach were
correct in assigning the story of Orion, with its catasterism, to
the Astronomy (fragments 182—3), we would have a powerful
argument for the analogous inclusion of the story of Callisto.
But, as I shall now attempt to show, Rzach was not justified in
doing this. :

Fragment 183 is a passage from Diodorus:

Hesiod, the poet, says that while the sea (between Italy
and Sicily) was open, Orion piled up the promontory lying
below Peloris and established the sanctuary of Poseidon,
especially honored by the inhabitants of this region. And
when he had finished this, he removed to Euboea and
dwelt there. And because of his fame, he was reckoned
among the stars in heaven and obtained immortal renown.
(4.84)

This is not necessarily a true catasterism, because Diodorus’
words are vague enough to fit a poem which said no more than
that people named the constellation after the dead hero. And
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we have no good reason to say that this passage must refer to
the Astronomy. In whatever poem it was told, it can have been
connected in some way or other with the constellation; there
seems no good reason why the Catalogue, for instance, could
not have said that the stars in Orion were given their name in
honor of the mighty hero whose story has just been recounted.
But actual catasterism, the taking of the hero into the sky
to become the constellation, might perhaps be thought more
appropriate to astronomical poetry than to a catalogue of
women, since the catasteristic myths we know about seem to
focus their interest on the constellation, tracing its early history
and asking how it came to be there (though Pindar told of the
catasterism of the Pleiades, Schol. Nem. 2.16). And fragment
182, as Rzach gives it, includes not only a true catasterism of
Orion but also a myth which was shown very elegantly by K.O.
Miiller tohave been derived from the movements of the stars, the
story of Orion and Oenopion (Rh. Mus.2 (1834) 11f.). We
might expect to be safe in assigning such a story to the Astro-
nomy; but as it turns out, we cannot even assign it to Hesiod.
What we find in Hyginus is this:
Hunc Hesiodus Neptuni filium dicit ex Euryale Minois
filia natum; concessum autem ei, ut supra fluctus curreret
ut in terra, quemadmodum Iphiclo datum dicitur, ut supra
aristas curreret neque eas infringeret 25).

Aristomachus autem dicit quendam Hyriea fuisse The-
bis, Pindarus autem in insula Chio. [There now follows
the story of Orion’s birth from the skin filled with the
urine of the gods, ending with these words:] sed uenustate
et consuetudine factum esse ut Orion uocaretur. Hic dicitur
Thebis Chium uenisse . . . :

After this there follows 182B, the story in which Orion becomes
drunk, rapes Merope the daughter of Oenopion, ventures to
the east with Cedalion on his shoulder, regains his sight, at-
tempts unsuccessfully to avenge himself upon Oenopion, goes to
Crete and eventually becomes a star. This story is assigned by
Hyginus to no author. But the obvious inference from the fact
that Orion is said to have come to Chios from Thebes is that
the story was told by someone who located him at Thebes,

25) The other witnesses concur in this except that the scholia to
Aratus add that Orion’s father gave him the gift of walking on water, and
they all omit the reference to Iphiclus.
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namely Aristomachus, who at least made his putative father a
Theban; Hesiod apparently thought that Orion was a Cretan.
The other witnesses of Eratosthenes omit the word T'hebis in
the sentence hic dicitur T hebis Chium unenisse. But this happened
because their parent dropped it when it left out the interrupting
reference to Pindar and Aristomachus and the story of Orion’s
birth from the urine of the gods 26). Fragment 182B has there-
fore been assigned to Hesiod for the same wrong reason as
181B: the poorer witnesses to Eratosthenes have omitted an
important intervening reference. And here too there is corrobo-
‘ration; the Oenopion story fits the version quoted by Diodorus
very badly. It makes no mention of the filling in of the straits
of Messina or of Orion’s retiring to Euboea; on the contrary,
he goes to Crete from Chios and there becomes a star. Accord-
ing to Diodorus, Orion was reckoned among the stars because
of his fame; according to Eratosthenes, he became a star because
of his manliness and at the behest of Artemis and Leto. Hence
the Oenopion story, 182B, should be struck from the fragments
of Hesiod. :

Orion’s story, therefore, cannot safely be assigned to the
Astronomy. On the other hand, the attestation of the fragments
concerning the Pleiades and Hyades, 177—80, is secure,
especially since the discovery of the Hebrew fragment concern-
ing the Pleiades ??). But we cannot say that the Astronomy
contained the catasterism of the Pleiades, though the case of
the Hyades is somewhat more encouraging. We know the
poem contained lines which make the Hyades “Nymphs like the
Graces”, and give them the qualities of earthly females: Phaeo
is desirable, Eudora has a flowing robe (fragment 180). Now
it is impossible that an astronomical poem should speak of the
nymphs Hyades and not connect them with the stars; yet the
Astronomy must have spoken of nymphs, for it is hard to see
how a star can be called a nymph like the Graces or be said to
wear a flowing robe. The fragment certainly suggests that the

26) 'The scholia to Germanicus and to Aratus Latinus put the material
from Aristomachus at the end, which means that it was in x, the common
source of all witnesses except Hyginus. It persisted at the end in y and z,
but was ignored by the Epitomator and the Aratus scholia (or their common
SOurce). ’

27) See H. J. Kraus, H. Schmidt, W. Kranz, ,Ein neues Hesiodfrag-
ment“, Rheinisches Museum, N.F. 95,3 (1952) 217—228.
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poem mentioned both nymphs and stars and drew a connection
between them; possibly there was no more than a statement
that the stars were a memorial to the nymphs, possibly there
was a true catasterism.

The state of the evidence is therefore this: the Astronomy
may well have had catasterisms, perhaps in a rudimentary form.
Whether it told any long mythical narrative — in particular,
the myth of Orion — we cannot say. We have therefore no
good parallels to urge us to assign 181 A to the Astronomy,
no good reason to assert that it does not belong there. The
Astronomy probably mentioned the Bear: it may have called
it that, or the Wain, or Helice, or Callisto; it may or may not
have told a story about it. What we can say of fragment 181 A,
on the other hand, is that it is Hesiodic, and it may or may
not have continued with an ending identifying Callisto with
Ursa Major. We can also say that it is incompatible with 181D,
which implies that Callisto was not Lycaon’s daughter:

Eumelus and certain others say that Lycaon also had a

daughter Callisto; but Hesiod says that she was one of the

nymphs.
There is no reason to doubt the trustworthiness of the Bib-
liotheke here. The proper conclusion, Robert’s conclusion (see
note 5), is that Callisto appeared twice in the Hesiodic corpus.
Before we can say anything about what poems she appeared in,
we must examine the implications of another fact, that Lycaon
too probably appeared twice in Hesiod.

We can see this from this incompatibility of 181 C and 44.
The characteristic feature of 181C is that it definitely inter-
twines the stories of Callisto and Lycaon, by giving Lycaon
the motive that he wanted to repay Zeus for the rape of
Callisto. Now we have other fragments related to the story
of Lycaon, especially 44, which says that sons were born “to
godlike Lycaon, whom Pelasgus once begot”. The only myth
we know of Lycaon and his sons is that he or they served a
human being to Zeus, so that 44 quite probably derives from a
telling of that myth (but not certainly, for the Catalogue ad-
mittedly might have mentioned only the genealogy of Lycaon).
Now none of the sources which mention Lycaon’s sons say a
word about any vengeance taken for the rape of Callisto; in
fact in these sources it is ordinarily the sons who are guilty of
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preparing the human meal and not Lycaon ®8). It is therefore
highly probable that 44 and 181 C do not belong together, that
in the Hesiodic corpus the story of Lycaon was told twice.

181C and 181 A are at least compatible, since both make
Callisto the daughter of Lycaon, while neither is compatible
with 181D (which makes Callisto a nymph), and 181C, as we
have just seen, conflicts with 44. To avoid the unlikely as-
sumption that Callisto appeared three times in the corpus, it
seems best to assign 181 A and 181C to the same poem; after
Callisto’s own tale was told, the author wove in the story of
Lycaon by saying, in the words of Lactantius, that Lycaon in
grief over the rape of his daughter served up human flesh to
Zeus. We can then keep 44 in the Catalogne ®®), and with it
put 181D, though we must make it clear that whatever story
the Catalogue told about Callisto was not connected with the
story of Lycaon; perhaps the way Ovid arranges the stories in
the Metamorphoses (without Ovid’s indication that Callisto was -
Lycaon’s daughter) is not altogether unlike the way they were
to be found in the Catalogue 39).
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28) For the sources see note 16. It is highly probable that the sons of
Lycaon are brought into the myth in order to save their father’s reputa-
tion. In the original cult myth Lycaon’s sacrifice will of course have been
perfectly consonant with his being a righteous king.

29) Even if I am wrong in giving the words @bslpavtog adtilv Audg
od mpocmotnadpevog in 181 C to Hesiod (see note 15), we can hardly sepa-
rate xal 16 Ppépog xataxddag from the citation; this still means that there
were two Hesiodic Lycaon stories, one in which the king, the other in which
the sons were guilty. It is, of course, not certain that of the two Hesiodic
versions of Lycaon and Calllsto at least one of each belongs to the Cata-
logne. But considering that Callisto’s affair with Zeus constitutes an A oy,
it seems likely that she belongs there; and I am not disposed to dispute at
this point the apparently universal opinion that Lycaon does too.

30) In Pherecydes we again find Lycaon and his sons side by side
with a Callisto who is not his daughter, though she is not a nymph either,
but the daughter of Ceteus.





